PAGE  
7

A Sociolinguistic Study of Gender Differences in Mosul/Iraq

By
Dr. Ibrahim Khidhir Sallo

reeman2005@yahoo.co.uk
A Paper Submitted to the Fourth International Gender and Language Association Conference (IGALA-4)
 in Valencia/Spain from 08-10 November 2006 

Dept., of English Language 
Gulf University College
Muscat
Oman
November-2006
Title: A Sociolinguistic Study of Gender Differences in Mosul/Iraq

Key Words: Gender Differences, Sociolinguistics, Discourse Analysis

Presenter: Dr. Ibrahim Sallo / Associate Professor

Preference: Paper
Gulf University College/ Muscat/Oman

Tel.        00968 24 60 75 73

Mobile: 00968 9 5 60 43 7

A Sociolinguistic Study of Gender Differences in Mosul/Iraq
Abstract:

This paper examines language gender differences (henceforth GDs) in Mosul at lexical, syntactic and semantic levels and attempts to explore the influence of sociolinguistic incentives (i.e., topic, setting, and participants including their age, sex and literacy). It is hypothesized that females and males  (henceforth Fs and Ms) speak differently. This study aims at proving that Iraqi speech community is not a homogeneous one with shared linguistic norms as Chomsky claims (i.e., ‘the ideal speaker/listener theory’). It is based on data collected from Mosuli Arab informants. This study is also expected to shed light on this phenomenon with reference to its nature, causes, how and where they occur. This paper also tackles GDs in expressing apology, compliments, complaints, condolence, congratulations, greetings, leave-takings, refusal, swearing, thanks giving, and threatening. It ends with some findings  and  recommendations, which call for  future empirical studies  of GDs to give a comprehensive picture of them in Iraq and the Arab World with reference to sex-mixed interaction, gossip and verbosity, interruption, joke-telling, language acquisition, language change, communicative competence, self-disclosure, social stereotypes, taboo expressions, use of proverbs, tag questions and stylistic GDs. 

1. Introduction:

According to sociolinguists, language is not a monolith with fixed rules shared by the members of a homogeneous speech community (as Chomsky assumes). They view language as a social behaviour and the social differentiation leads to linguistic variations since extra-linguistic factors influence language (Judd 1983: 234).

One sociolinguistic area that has not been studied until recently is the correlation between language and Gender in a speech community. Unfortunately, this topic has not been tackled adequately by Arab sociolinguists. At present time, it is recommended to adopt a sex-neutral style and language to reduce if not possible to eliminate sex-specific references. 

The ‘introspective judgements’ made language GDs by Jespersen (1922) similar to those expressed by (e.g., Lakoff 1972) but the explanations are different and the GDs ‘are no longer based on biological assumptions but on social ones’ (Quoted in Brouwer 1982: 708). In North America and Europe, the last few decades have witnessed greater attention being paid to the issue of the link between language and gender. And it is only recently the sociolinguists have embarked on investigating  linguistic variations correlated with gender. Accordingly,  researches have to be carried out to confirm or refute the validity of hypotheses (Judd 1983 : 234, 235).

Numerous observers have described women’s speech as being different from that of men. Undoubtedly, these observations are biased because the language of Ms is regarded as the norm against which the language of Fs is judged ( Wardwaugh 1989: 303).

2. The Hypotheses:

This study aims at: (i) it is expected that Iraqi women and men use language differently; (ii) there are gender differences in the speech of Fs and Ms at lexical, syntactic and semantic levels; (iii) there are also GDs  in the expression of speech acts and (iv) it is also anticipated that GDs are correlated with social factors (i.e., topic, setting and participants). 


The question which is supposed to be answered throughout this paper is: Do Mosuli women and men talk differently? If they do, do the GDs reflect different social behaviour? It is hypothesized that this study will support the rejection of the notion of innate GDs.

3. The Purpose and Value of the Study:

This study aims at proving that Mosuli society is not homogeneous with shared linguistic norms in the Chomskyan sense. It is  supposed to explore what motivates Fs and Ms to adopt different ways of speaking. It is also expected to shed light on the features of women’s language and the stylistic differences between Fs and Ms.

Such empirical sociolinguistic studies are crucial in the design of language learning materials especially if they are based on authentic data. For GDs studies, the attempt, should aim at identifying language GDs and incorporating sex-based language in the textbooks prepared by materials designers. The failure to learn GDs on the part of the learners might cause embarrassment and frustration for them in dealing with the native speakers of a specific language. Accordingly, mastery of sociolinguistic competence of a language demands teaching the GDs to the nonnative speakers of it (For details see Judd 1983: 235, 236, 239, 240). 

It is hoped to show that there are GDs at the lexical, syntactic and semantic levels and to explain the effect of sociolinguistic incentives (i.e., topic, setting and participants) on the language used by Fs and Ms in dealing with specific topics in certain situations. 

The shift from grammatical competence to sociolinguistic competence has stressed the necessity of carrying out sociolinguistic studies which highlight the shortcomings of the Chomskyan ‘ideal speaker-hearer’ competence.

4. Data Collection:
This empirical research is a data-based study which aims at identifying

lexical  and syntactic aspects which  show sex-related variation. The site chosen for data collection is Mosul where (24 Fs and 24 Ms) were randomly selected.  All the interviews were conducted in Mosuli Dialect. I and my wife,  M.A. in English Literature, tape-recorded data elicited through interviews with the chosen informants. Data collection was carried out in 1994-1998. During this period and up to a recent time additional materials have been collected. The corpus is centered around everyday informal language of women and men.   


The interview usually commenced with general questions about the informant’s name, age, education, work, etc. The respondents were asked to tell something about their lives and  about an experience in which they expected they were in danger of dying (A technique suggested by Labov 1972b) and to tell a traditional story. Apart from conducting a random sample, existing relations of kinship and friendship to recruit respondents have been used. Most of the interactions were conducted in informants’ homes (i.e., uncontrolled natural settings) to get rid of the stiffness of the subjects. Response times to the interviews lasted about 30 minutes for each informant. 
All the informants are adult native speakers of Mosuli Arabic (18+)  . A list of topics of general interest was used to initiate a conversation. In addition, the interviewees were free to discuss topics of personal interest. Then the recorded data were transcribed. Some cassettes were replaced by new ones because they did not meet the purposes of this study which concentrates on GDs. Before the session began each participant was asked to fill out a biographical questionnaire form. 


The sample for this study is based on the statistical public census of population in Iraq in 1988. As for sample of the household, it was selected by probability sampling methods. It covers a sample of (1000) households in Mosul equal to 1% of the total households. The survey represented the different geographical quarters of the city.  Then a sub-sample of 10% was drawn as potential informants for the present study. A list of names and addresses was obtained for the households in the sub-sample and a questionnaire was designed to collect personal information on each individual. The next stage was the distribution of the questionnaire forms. The data obtained from the questionnaire was processed. As a result, it was ended up with 96 members as potential informants. But due to lack of sufficient time it was decided to contact only (48) of them and to have further appointments with them.


The data bank built for this fieldwork consists of (24) hours of tape-recorded conversation. Eventually, the informants were grouped into eight  consisting of six speakers for each one. They were selected to represent the combinations of the dependent social variables (i.e., age, sex and literacy). The following stratification of the sample was ended up with:

1. Age: Young # Old (18-40 # 41-65+)

2. Sex:  Fs # Ms

3. Literacy: Literate # Illiterate


The bulk of the data (i.e., 48 tapes) was finally transcribed phonemically. All the utterances, which embody GDs, were transcribed. The processing of the data led to the tabulation of the corpus into: single lexical items, syntactic structures and expressions, topics, speech acts, proverbs, swearing and taboo expressions. These items were presented in nine questions. They were put in the form of a questionnaire in Arabic to save time and effort in understanding.


Since the core of this paper concentrates on GDs, the options in the questions were three (i.e., whether the linguistic items and structures were used by Fs or Ms or both sexes). The social variables, age and literacy, were not used in this questionnaire as dependent variables due to lack of time. Moreover, the option (both sexes) was cancelled in the analysis since it stood for a linguistic similarity not GDs between the two sexes. Ant it is not the focus of the study. 

The questionnaire forms were given to (100) students (50 Fs vs. 50 Ms) randomly selected in the Department of English and Translation in the College of Arts, University of Mosul. The purpose behind the number (100) was to facilitate the frequency counts and percentages. The equal number of the respondents of each sex was significant to facilitate comparison  while age and literacy were not important. The fieldworker explained the goal behind filling the forms and requested them to hand the forms over after one week. After receiving them, the task of ‘frequency counts’ started but this study is qualitative not quantitative. The idea behind the combination of data collection through interview and recording, and the distribution of the questionnaire is to support the use of sex-based items by either sex. The reader is referred to sections 5, 6, 7. 

5. A Linguistic Analysis of Speech Gender Differences: 
Early 1970s studies had concentrated on GDs in word choice, syntax, phonology and suprasegmentals. The stereotypical assumptions of Jespersen (1922) and others generated questions such as: (i) Have women limited vocabulary? (ii) Do they use more and/or different adjectives and adverbs? (iii) Do they use more unfinished sentences and more ‘superficial’ lexical items? (iv) Do the sentences of women and men differ in length?  These stereotyped claims have been modified or refuted by recent studies (Thorne et al 1983: 12).

In this part, some linguistic aspects (e.g., lexical, syntactic and semantic), extracted from data collected in Mosul, will be investigated with discussion of offering an illustration of GDs supported by examples from the corpus.




To give a clear picture of women’s language characterized by certain lexical and syntactic features, the researcher has attempted to present an analysis of speech GDs in Mosul and to identify them at lexical, syntactic and semantic level leaving phonological and morphological areas for future studies. No evidence of GDs at morphological level has been noticed. The phonological stratum demands an independent study since it is beyond the scope of this paper. The discourse stratum will be tackled in section 7 (Analysis of Speech Acts). For the syntactic GDs,  this section embodies some sex-linked expressions and structures leaving GDs related to negation, interrogation, passivization, conditional sentences, if there are any for future studies. As for lexical items, vocabulary can be considered the most striking area where GDs can be found. The analysis will be limited to linguistic differences between Fs and Ms whereas linguistic similarities  will be discarded.    

5.1 Gender Differences at Lexical Level:
In this section, the lexical variation demonstrating the correlation between the selection of lexical items and the sex of the speaker will be presented to show which ones are considered more feminine and which ones are more masculine. Abd-el-Jawad (1988: 104) believes that the lexicon in Arabic is the area with the greatest amount of sex variation. Moreover, the phenomenon of GDs in vocabulary has been frequently studied by many researchers.

      

This section shows that most of the lexical items collected from the informants were given to (100) students (50 Fs and 50 Ms aged between 18 and 25) in Mosul University to state whether Fs and Ms or both sexes mostly use them. In this analysis the last option was cancelled because it stood for similarities while the other two choices (by Fs or Ms) were taken into consideration. Moreover, the analysis was limited to the significant lexical GDs because they called for comment. The following table explains the use of lexical items by women in a decreasing manner based on their scores, i.e., starting with the highest to the lowest. 

Table No. 1

Use of Lexical Items by Women
	No.
	Item
	Meaning in English

	1
	‘magruud’
	Such a miserable one

	2
	‘qurbaanu’
	A sacrifice for you

	3
	‘mafjuu9’
	A misfortunate person

	4
	‘9aabat’
	What a bad ….

	5
	‘?ankafeeti’
	Death be upon you

	6
	‘makfii’
	Such a desperate fellow

	7
	‘Hayraanu’
	I sacrifice myself for you

	8
	‘ishta9alat’
	May you be burned

	9
	‘matooba9’
	May misery be upon you

	10
	‘kawayis’
	Lovely

	11
	‘?anlahabat’
	May you be burned or inflamed

	12
	‘9awaafii’
	I hope you enjoy it

	13
	‘kaniinu’
	It looks like

	14
	‘badaa9a’
	Wonderful

	15
	‘makhanzar’
	Piggy behaviour

	16
	‘yajannan’
	It is amazing!

	17
	‘khastakhaana’
	Hospital

	18
	‘piira’
	A tricky woman

	19
	‘yakhabbal’
	It is wonderful!

	20
	‘taqshab’
	She gossips a lot

	21
	‘waja9’
	May you suffer

	22
	‘khaTiiyy’
	O’ dear! 

	23
	‘baarii’
	You should better do this

	24
	‘khooma’
	Do you believe?

	25
	‘Haraamaat’
	O’ no or I wish it did n’t happen


Table 1 shows that ‘magruud’ (miserable) is the most frequently used word by Fs, compared with Ms. It expresses sorrow which reflects the psychological nature of women regardless of age and literacy. It is used by women, especially the illiterate old women, more than by men. This explanation is applicable to the words ‘mafjuu9’ (what a pity!) and ‘makfii’ (desperate).

     

The table also indicates that the words ‘qurbaanu’ and ‘Hayraanuu’ (to sacrifice oneself for somebody especially babies) are highly used by women. They express women’s love and for newly born infants or babies. They are occasionally used mockingly and sarcastically with old people. 


   
It is indicated by the table that ‘?ankafeetii’ (O’ God! I wish this would be my end … I wish I died ….) is always used by Fs jokingly or seriously, or for expressing exclamation and exaggeration. Men claim it does not suit them.

      

It has been found out that the word ‘kawayyis’ ( nice , good) is always used by women, especially old ones, in expressing their admiration towards persons and things as well.

      

The table shows that the word ‘9aabat’ (what a or how + bad + N.) is highly common among women whether literate or illiterate. It can be used for provoking others seriously or for kidding and joking depending on the intonation of the speaker.

      

The word ‘9awaafii’ (congratulation) is commonly said to someone after finishing bath or having a delicious meal. It is usually used by women and sometimes used cunningly to mean the opposite as when someone commits a mistake or a crime and imprisoned as a result of that. People may use it to imply that such a person deserves the punishment.

     

The word ‘khastakhaana’ (hospital) is mostly used by old women. Originally, it is a Turkish loanword borrowed during the Ottoman Empire. The use of it by women in particular is probably due to the fact that women are more linguistically conservative than men because they, especially in the past, rarely leave their houses. Accordingly, the shift from ‘khastakhaana’ in (IA) to ‘mustashfa’ in (SA) is slow on the part of women although both mean (hospital). 



In table No. 1, ‘yajannan’ and ‘yakhabbal’ ( both mean to make one fool or crazy) are highly used by women when they are fascinated by somebody or something.

     

The word ‘waja9’ (may you be hurt) is highly used by women when they are angry at their children’s naughty behaviour, e.g., shouting or crying aloud.

     

The word ‘khaTiiyy’ (what a pity! Or I pity him/her….) is highly used by women regardless of age and literacy when they pity somebody since they are extremely emotional and quickly affected by bad news whereas men are the opposite. This may be justified psychologically because men seldom show personal sorrow or translate it verbally as women do. Similarly, ‘Haraamaat’ (feeling sorry or regretful for losing something or the departure of somebody) is mostly used by women to express  regret because they are emotional by nature. 

     

The word ‘kaniinuu’ ( as if, just like, look like) is mostly used by women, especially the illiterate old ones, to express similarity and it is very often replaced by the SA word ‘mithil’ (as…as, like).

     

The following table shows the use of lexical items by men in a decreasing manner based on their frequency counts, i.e., starting with the highest to the lowest. 

Table No. 2
Use of Lexical Items by Men
	No.
	Item
	Meaning in English

	1
	‘garantii’
	Guarantee

	2
	‘biznis’
	Business

	3
	‘chayyak’
	Check

	4
	‘taqshab’
	She gossips a lot

	5
	‘kansalha’
	Cancel

	6
	‘griin laayat’
	Green light (expression of assurance)

	7
	‘chaaykhaana’
	Tea shop

	8
	‘piira’
	A tricky woman

	9
	‘fazgan’
	Careless

	10
	‘ookee’
	O.K.

	11
	‘baTraan’
	Indifferent

	12
	‘haloo’
	Hello 

	13
	‘Saaloon’
	Hair dressing shop

	14
	‘khooma’
	Do you think?

	15
	‘haay’
	Hi ( a word of salutation)

	16
	9abaalak’
	As if

	17
	‘khaTiiyy’
	O’ dear

	18
	‘badii9’
	Wonderful

	19
	‘bil9aafiya’
	I hope you enjoy it

	20
	‘Haraamaat’
	O’ no




Table No. 2 shows that ‘garantii’ (guarantee) is the most frequent item used by men because it is related to business. It has been noticed that the English loanwords in IA, especially the ones which are correlated with business life, are mostly used by men, e.g., ‘baznas’ (business), ‘chayyak’ (check), ‘kansalha’ (cancel), ‘griin laayit’ (green light), ‘ookee’ (OK), ‘haloo’(hello), Saaloon’ (hair dresser shop), ‘haay’ (Hi), etc. It has also been observed that these items are often used by the literate young individuals from both sexes as a social etiquette and to show off in using the pre-mentioned foreign borrowed items as symbols of elitism, modernism, Americanism and westernization.  

     

The table shows that the word ‘taqshab’ (gossip) is mostly used by men because it embodies bad connotation and it is used by men as a criticism of women who are fond of gossiping.


    
The word ‘9abaalak’ (as if, look like) is mostly used by men to express similarity and it can be replaced by the SA word ‘mithil’ (as…as, similar to). 

 
    
The words ‘fazgaan’ and ‘baTraan’ (of being different) are mostly used by men, especially the illiterate old generation. Originally, they are likely to be borrowed by men from the countryside and the south of Iraq. 

     

Table 2 also indicates that the word ‘chaaykhaana’ (café, tea shop) is entirely used by men. It refers to a place where tea is served and only men of different ages, professions, and status can go there. Originally, it is a loanword from Turkish, so it is mostly used by old men. But the young literate men normally use the equivalents of it in SA such as ‘maqha’ or Mosuli word ‘qahwii’ or the borrowed word ‘gaaziinoo’ which convey the same meaning (i.e., café, tea shop, casino). 

     

The previous analysis shows that there are GDs in the use of vocabulary because some lexical items are sex-linked. Some of them are mostly used by Fs whereas some others are usually used by Ms although the majority of Iraqi lexical items are shared by both sexes.

5. 2 Gender Differences at Syntactic Level:


There are certain GDs as far as syntactic structures are concerned, yet very little has been done on sex-related variation in the syntactic component (For details see Shibamoto 1987: 30). This section will focus on some fixed expressions commonly used by women or men. The following two tables present samples of such structures. The analysis will be confined to the significant differences while the similarities will be discarded. The following table shows the use of some syntactic expressions by women arranged decreasingly based on their scores.    







Table 3
Use of Syntactic Expressions by Women
	No.
	Arabic Expressions
	Meaning in English

	1
	‘wii daada’
	O’ dear!

	2
	‘wii 9eeb’
	What a shame! Or How dare you!

	3
	‘ooy daadaa laa 9ashtu’
	O’ I wish I would n’t live after you.

	4
	‘wii yishbah’
	O’ It is similar to  ….

	5
	‘qubaan 9eenak’ 
	I wish to sacrifice myself for your eyes

	6
	‘wii ?ashqad Hulu’
	How nice and sweet it is!

	7
	‘wii ?ashqad najmu khafiif’
	Lit., What a light star he has!

	8
	‘wii daadaa ?um beet’
	O’ she is a good housewife!

	9
	‘laa Haraam laa’
	O’ by what is forbidden  no.

	10
	‘khalii yinTam’
	Let him be buried.

	11
	‘Taqat ghuuHii’
	I would explode.

	12
	‘?alla 9andak’
	May God protect you.

	13
	‘laa daadaa laa’
	O’  dear no.

	14
	‘?asm alla 9aleek’
	May God protect you.

	15
	‘qurbaanul alla’
	Wish to sacrifice myself for God.

	16
	‘Hamaam ?al 9awaafii’
	Wish you enjoy it.

	17
	‘?ashqad tawasaltu biinuu’
	How I begged him.

	18
	‘maqSuuf ?al ghaqabii’
	May God break your neck.

	19
	‘Tamaamii illi ?aTamu’
	May he be buried.

	20
	‘mariidh ?ash Haalu’
	How sick he is!

	21
	‘?ashoon faj9a’
	What a disaster!

	22
	‘?ashqad beehat’
	What a naughty boy he is!

	23
	‘laa 9eenii laa’
	Lit., O’ my eye no.

	24
	‘maa SaHiiH?’
	 Is n’t right?

	25
	‘maa tamaam?’
	Is n’t correct?


1. ‘wii daadaa’ (O’ dear!)

     

Table 3 shows that this expression is the most frequent one used by Fs. It is highly uttered by women when they pity somebody to express their amazement towards bad news. Similar expressions are: 

2. ‘ooy daadaa laa 9ashtu’ (O’ dear, I wish I would not live after …)

3.  ‘laa 9ashtu’ (I wish I would not live after ….)

     

These three examples are confined to women regardless of age and literacy because men never use them. They all express sorrow and regret.

4. ‘wii 9eeb’ (How dare you!) 


    This expression is always used by women because they pay too much                attention  to social traditions imposed on them and the list of what is ‘9eeb’ (shameful) is long, yet there is social plasticity and flexibility towards men regarding the social conventions in the Arab World. 

5. ‘wii yishbah’ ( … similar to …)



This expression, which refers to similarity, is always used by women to show surprise and exclamation. The use of ‘wii’ is the marker of women’s speech while ‘yishbah’ (like) by itself can be used by both sexes.

6. ‘qubaan 9eenak’ (I wish I sacrificed myself for the sake of your eyes)



This expression is sex-linked because it is used by women only and never by men. Sometimes, it is used provokingly and sarcastically with the older people. It is very often accompanied by the following examples 7, 8 and 9.

7. ‘wii ?ashqad Hulu’ (What a nice or a beautiful, e.g., baby or thing it is!)



The table shows that this example is always used  by women not men because of the feminine marker ‘wii’, but ‘?ashqad Hulu’ (How nice or beautiful it is!) can be used equally by both sexes to express compliments for children and admiration for inanimate things.

8. ‘wii ?ashqad najmu khafiif’ (Literally, how light his star is!)



This is used to a great extent by old women and never used by men to talk metaphorically about someone exposed to envy and jealousy and has a bad luck.

9. ‘wii daadaa ?um beet’ (What a good housewife you are or she is!)



This expression is particularly used by old women who express their admiration for a girl who is good at managing house affairs. Namely, she is going to be an excellent housewife after marriage. This example is never uttered by men due to the use of ‘wii daada’, a marker of women’s speech. 

10. ‘laa Haraam laa’ (Literally, no by what is forbidden no.)



This expression is mostly used by women and is normally replaced by ‘laa walla laa’ (No, by God no …) which can be used by both sexes to express an oath.

11. ‘khalii yinTam’ (Literally, let someone be buried).



It is often used by women and sometimes replaced by ‘Tamaamii illi ?aTmu’ (The same meaning of example 11). Both can be used by men as well and are correlated with illiteracy and expression of disgust and degradation of others.

12. ‘Taqat ghuuHii’ (Lirtally, my soul exploded).



This expression conveys complaining and of being fed up especially by women.

13. ‘?alla 9andak’ (May God protect you.)



It is frequently used by women to express sorrow and pity for bad things which may hurt the addressee.

14. ‘laa daadaa laa’ ( O’ dear no ….)



This is a womanly-used expression and men rarely use it. If a man uses it, surely he is old. It is similar to some other expressions commonly used in informal settings, e.g.

15. ‘laa maamaa laa’(Literally, no mother no ….)

16.  ‘laa baabaa laa’ (Literally, no father no ….)

17.  ‘laa Habiibii laa’ (Literally, no love or honey no ….)

18.  ‘laa 9eenii laa’  (Literally, no my eye no ….)

They all express polite refusal. They  are mostly used by women  except the last two examples which are confined to family members, husbands and lovers; therefore, women are socially embarrassed in using them with strangers in public settings. All of them can be used by men as well.

19. ‘?asm alla 9aleek’ (May the name of Allah protect you)



It is mostly used by parents and women in general to avoid anything that might hurt children. It implies that God may prevent such an action from happening. It is usually used by old people. 

20. ‘qurbaanul alla (Literally, sacrifice for God)



This expression is used to express admiration for things and also to criticize people cunningly.

21. ‘mariidh ?ash Haalu’ (How sick he is!)



It is totally used by women. It involves exaggeration towards others because ‘?ash Haalu’ implies of being in a very bad state. This reflects the nature of women in general.

22. ‘?ashoon faj9a’ (What a disaster!)



This expression is commonly used by women and especially by the illiterate old ones to express complaining. Similar expressions are also used, e.g. 

23. ‘?ashoon dhooja’ (What nuisance or discomfort!)

24.  ‘?ashoon 9iisha’ (What a life!)

25.  ‘?ashqad beehat’ (What a naughty ….)



This exclamatory expression  is used by women to express disgust at a silly behaviour when they provoke others either seriously or jokingly. A similar example can be used.

26. ‘?ashqad naHas’ (He is so naughty or he is such a silly ….)

The last two examples can be used by men as well.



The following table shows the use of syntactic expressions by men, arranged decreasingly.

Table 4

Use of Syntactic Expressions by Men

	No.
	Arabic Expression
	Meaning in English

	1
	‘siim baalak’
	Be careful

	2
	‘laa bal Haraam laa’
	Believe me I didn’t do it

	3
	‘?aban dalaal’
	He is such a pet (spoiled)

	4
	‘?um beet’
	She is such a perfect housewife!

	5
	‘Tamaamii illi ?aTamu’
	Damn him.

	6
	‘?ashqad naazuuk’
	What a delicate … he/she/it is!

	7
	‘maa SaHiiH?’
	Isn’t true?

	8
	‘?ashqad beehat’
	He is such a silly man!

	9
	?ashoon faj9a’
	What a catastrophe!

	10
	?asm alla 9aleek’
	May the name of God protect you.


27. ‘siim baalak’ (Be careful)



This is a kind of warning used excessively by men more than by women, maybe because men are more serious and afraid of any shortcoming. It is often replaced by ‘diir baalak’ which conveys the same message.

28. ‘?ashqad naazuuk!’ (How nice or delicate he/she/it is!)



This expression is used by Fs and Ms to express compliments.



Among the collected expressions, the following ones are commonly used by Fs:

29. ?akal ghaasii’ (Literally, he eats my head. Metaphorically, complaining about the state of being envied by someone else)

30. ‘sawadalla wachii’ (God blackened my face.) 

31.  ‘?anhajam beetii’(Literally, my house was attacked and destroyed.)



The last two examples are usually used by illiterate old women to express their reaction towards hearing disastrous news.



There are some examples commonly used by Ms:

32. ‘?ashtaghal 9ala iidii’ (He worked with me to get experience.)

33.  ‘maalii khalaq’ (I am sick or I don’t feel well.)

34.  ‘natwakal 9ala alla?’ (Shall we start?)

35.  ‘fattaH 9ayuunak’ (Literally, open your eyes well (advice). Metaphorically, to be careful)

36.  ‘?alla wakiilak’ (Literally, God is your deputy. It is an oath meaning by   

       God)

37. ‘qaarash waarash’ (Foxy, playable, tricky)

38. ‘9aTTaal baTTaal’ (Jobless) 

5.3 Speech Gender Differences at Semantic Level:



This section is confined to colours only. In Iraq, it is quite natural that there are GDs in the use of colours since it has been found that women know more colour terms. Regarding this point, my wife and sisters, and their friends claim that the selection of a variety of colours is a part of their nature. They add that women often tend to choose clothes with various colours. Moreover, their use of cosmetics (i.e., make up) offer them a great chance to be familiar with great number of colours in their daily life. Colours usually attract the attention of Fs more than Ms and women always attempt to look for unique and newly-coined colours. In short, women tend to change and such a change includes colours to a great extent. Furthermore, in their attempt to look beautiful and elegant women seek whatever gives them a chance to achieve that. The use of colours is considered a golden opportunity to accomplish this psychological motive. Conversely, men normally  limit their choice to certain basic colours due to the fact of being busy in their life. 

        To justify the assumption that women know and use colours more than men do, I asked (100) informants (50 Fs and 50 Ms aged between 18 and 25) to mention the colours they are familiar with. For Ms, the average number of the colours mentioned by them ranged between 8 and 12 (i.e., basic colours only), e.g., ‘?abyadh’ (white), ‘?aSfar’ (yellow), ‘?aHmar’ (red), ‘?azraq’ (blue), ‘purtaqaalii’ (orange), ‘banafsajii’ (violet), ‘niilii’ (indigo colour henceforth cl.), ‘fiilii’ (grey, i.e., cl. of elephants), ‘bunii’ or ‘qahwaa?ii’ (coffee brown), ‘khaakii’ (kakii). The last colour reflects the influence of military life upon men. 

           As for women, they outnumbered men in giving names of colours since apart from the colours mentioned above by men, they added many other colours.  Here are the colours commonly used by women: ‘Hannii’(henna cl), ‘Hannii Hajarii’ ( cumphine cl.), ‘batikhii’ (melon cl.), ‘baSalii’ (onion cl.), ‘9asali’ (honey cl.), ‘kastanaaii’ (chestnut cl.), ‘maawii’ (light blue cl. of water), ‘samaawii’ (cl. of sky), ‘Hashiishii’ (cl. of grass), ‘9annaabii’ (cl. of grapes), ‘nuHaasii’ ( brass colour), ‘raSaaSii’ (lead cl.), ‘qurmazii’ (scarlet cl.), ‘jumbadii’ (rosy), ‘dhahabii’(golden), ‘fadhi’ (silver cl.), ‘tabnii’ (straw-coloured), ‘zanjaarii’ (rusty), ‘rumaanii’ (cl. of grenade), ‘Haliibii’ (cl. of milk), ‘khardalii’ (mustard), ‘kurkum’ (curcume), ‘fastaqii’ (pistachio), ‘beej’ (beige), ‘maaroonii’ (cl. of black grapes), ‘nafTii’ (cl. of petrol), ‘HanTii’ (cl. of wheat), ‘nerjasii’ (narcissus), ‘broonzii’ (bronze cl.), ‘?aHmar dam’ (sanguinary), ‘?akhdhar salaq’ (dark green),  ‘shafaqii’ (dusk cl.), ‘ramaadii’ (ash cl.), ‘shakarii’ (cl. of sugar), ‘bunduqii’ (hazelnut cl.), ‘shadhrii’ (turcoise), ‘bambii’(pink), ‘naarii’ (cl. of fire), ‘joozii’ (cl. of nuts), ‘tamrii’ ( cl. of dates), ‘?arjawanii’ (purple), ‘yaaquutii’ (ruby), ‘feez ranjii’ (cl. of fez), ‘chakleetii’ (cl. of chocolate i.e., brown), ‘lylaakii’ (lilac cl.), ‘kuHlii’ (antimony, i.e., black and lead grey), ‘zaytii’ (oil cl.), ‘zahrii’ (rosy), ‘khamrii’ (wine cl.), ‘nuumii’ or ‘laymuunii’ (lemon cl. or yellowish), ‘laHmii’        (flesh cl.), ‘baadhanjaanii’ (cl. of eggplants), ‘naamard’ (violet), ‘tarikwaaz’ (turcoise), ‘Hadiidii’ (iron cl.), ‘?azbarii’ (strawberry cl.), ‘?aHmar nabiidhii’ (redness of wine), ‘?abyadh karistal’ (crystal whiteness), ‘?akhdhar fasfoorii’ (Phosphoric green) , ‘faranjii’ (Tomato  cl., i. e. red and orange), ‘faHmii’ (cl. of coal).



It is clear that women are creative in coining new lexical items to refer to colours based on similarity between the object or the cloth and fruit, vegetables, minerals, flowers, animals, etc. The creativity and originality on the part of women spring from imagination, romanticisim and beauty. According to this list  mentioned above, more than (70) colours are used by women.



  Sometimes colours are used metaphorically, e.g., ‘moot ?aHmar’ (red death, i.e., killing), ‘bla ?aswad’ (black disease, i.e., plague), ‘?amal ?akhdhar’ (green hope, i.e., promising and bright future), etc. It has been noticed that women use them more than men do.

          To sum up, it is noteworthy that there are certain GDs which  have not been completely analysed in this chapter. In such cases we propose that they might be better handled in separate studies in the future.

6. The Social Factors Influencing Gender Differences: 
       The fundamental social variables on which GDs in language behaviour are largely dependent are age, setting, literacy and gender. In Mosul,  among the social factors which influence GDs are : ‘setting’, ‘topic’ and ‘participants’ including their ‘age’, ‘literacy’ and ‘gender’. Apart from gender which is the main motivating factor behind GDs, the other factors affect them as well, as seen in the following sections:

6.1 Setting:
       Very little is known about the possible effect of situation on female/male speech (Thorne et al 1983:15). ‘Setting’ refers to the psychological and physiological situation including place and time. It is expected that speech  GDs are more common in informal situations than in formal ones. Therefore, GDs are expected to be used more in home domain than in school or university domain under the influence of age and literacy since the gap of GDs is narrowing among members of the literate young Fs or Ms at the university level while at homes where the illiterate old generation dominate, the differences are more.

6. 2 Participants 

Participants or interlocutors have many personal features such as age, literacy, gender, socioeconomic background, social status, mood, etc. But the most influential features correlated with GDs, apart from gender, are age and literacy.

6. 2.1 Literacy:
 Gender differences are expected to be more common among the illiterate women and men while they are less common among the literate ones as a result of the influence of Mass Media and the use of the SA as a medium of instruction at schools and universities and education in general.

6. 2. 2 Age :
   It is expected that there are GDs between the old and young generation with reference to vocabulary, use of specific expressions for colours and speech acts. The reader is referred to sections 5.1, 5.2, 5.3 and 7. The following points, as far as the relationship between language and age is concerned, have been observed:

(i) With regard to colours, it has been observed that the young generation members Fs and Ms know more colour terms under the influence of literacy, shopping, clothes, etc.

(ii) Concerning vocabulary, some lexical items are mostly used by the young Fs anf Ms, e.g., ‘ookee’ (o.k.), ‘halloo’ (hello), ‘baznas’ (business), ‘garantii’ (guarantee), ‘chayyak’ (check), ‘kansal’ (cancel), ‘haay’ (Hi), ‘Saaloon’ (salon), ‘suupar maarket’ (super market), ‘griin laait’ (green light) etc. Some other words are commonly used by  old women and men  , e.g., ‘makfii’ or ‘magruud’ or ‘mafjuu9’ (what a pity!), ‘kawayyis’ (nice), ‘piira’ (devil or evil for an old woman), ‘qubaanuu’ or ‘Hayraanuu’ (sacrifice), ‘Tamaama’ (be buried), ‘baarii’ (at least) etc. (The reader may see 5.1).  

(iii) It has been noticed that some borrowed expressions are frequently used by the young generation, e.g., ‘bay baay’ (bye bye), ‘thaank yuu’ (thank you), ‘sii yuu’ (see you) and many other English loan words in IA. In contrast,  some expressions are commonly used by the old generation, e.g., ‘?ashqad najmu khafiif’ (easily envied), ‘mariidh ?ashHaaluu’ ( seriously ill), ‘?akal ghaasii’ (literally, he ate my head. Metaphorically, he envied me), ‘khalii yinTam’ (literally, let him be burried, i.e., disgust), ‘?ashoon faj9a’ (what a disaster!), ‘?ashoon qahar wa ?ashoon maghaagh’ ( what miserable and bitter life it is!).     ( See 5.2).

      (iv) As for ‘topics’, there are certain differences between the young and old generation since the members of the former are involved in particular subject matters, e.g., cosmetics and perfumes, hairstyles, sewing and models, gold and jewellery, sports, love relationships, scientific issues, and reading. The topics which form the core for the  old people are: house affairs, food and cooking, gossiping, marriage and engagement, washing and cleaning, children rearing, political issues, work, commerce, religious subjects, and agriculture. There are GDs  as far as topics are concerned.  (The reader may see 6.3).

6. 3 Topics :
             Women and men tackle different ‘topics’ or ‘subject matters’ because of differences in their interests, physical abilities, social attitude, purpose, feelings, etc. This variation of topics leads to the acquisition of different sets of lexical items or ‘registers’ as Halliday called the specialized vocabulary. So it happens that each sex has its own vocabulary with reference to the topics dealt with. To support the belief, the researcher gave a list of (30) topics to (100) informants (50 Fs and 50 Ms) aged between (18 and 25).

  
The following topics were found to be commonly tackled by women in Mosul: washing and cleaning, cooking, house affairs, accessories, make-up and perfumes, gossip, hair styles, sewing and models, jewellery, films and songs, child rearing, clothes and elegance, marriage and engagement, and furniture.

  For men, the following topics were found to be commonly hit upon by them: agriculture and animal breeding, scientific matters, sports, work, religious matters, cars, military affairs, commerce, and political topics.

  As for the topics tackled approximately equally by both sexes they were discarded.

7. The Role of Gender Differences in the Expression of Speech Acts
The area of ‘speech acts’ where GDs are found seems to be virgin. In Iraq, sex plays a great role in the expression of speech acts since they are expressed differently by Fs and Ms.

       The examples presented in this section were collected through personal observation, interviews and questions. The collection was reduced to (160) examples on the condition they cover different speech acts. Then, they were given as a kind of questionnaire to (100) informants (50 Fs and Ms) aged between (18-25) to identify whether Fs or Ms or both sexes commonly use them. The third option was cancelled because it represented  a linguistic similarity. The following situations explain that:

7.1 Apology: 

It is the state where the idea of regret for doing something wrong or inconvenience, or being unable to accomplish a task is expressed. It can be expressed in different ways. It has been observed that Fs and Ms apologize differently by using various expressions to convey their apologies due to the acquisition of different sex-linked ways of expressing apology within the process of socialization in Iraq. The most common expressions of apology used by Fs are:

39. ‘?aanii kulash ?aasfa u mastaHiya’ (I am terribly sorry and feel shy….) 

40.  ‘maa Taqtu’ (I couldn’t ….)

41.  ‘saamHiinii’ (Forgive me)

42.  ‘?a9dharuuna ….’ (Forgive us….)

While the following expressions are mostly used by Ms:

43. ‘?al 9afu’ (Sorry)

44.  ‘?aasaf’  (Sorry)

45.  ‘?a9tadhar’ (I apologise)

46. ‘wadaa9tak(i) ….’ (Believe me …..)

The comments, detailed expressions of the reasons behind sex-preferential use of each, are beyond the scope of this paper.
7. 2 Compliments:


A compliment refers to the cases when we express our astonishment, admiration and appreciation for something or somebody. In Iraq, women and men usually express compliments differently as a result of being socialised differently. The subject of compliments can be animate or inanimate, so the focus of them is on body organs, hair, appearance, new born babies or something possessed by the addressee, e.g., a dress, a car, a house, etc. In the process of complementation there are the complimenter and the complimented. It is a social etiquette if expressed reasonably but women often exaggerate their compliments.

           The following examples are very often used by women:

47. ‘ooy daada ?ashqad ….’    (O dear what a …!)

48.  ‘qubaan 9iinkii, kaniikii qamagh’

      (A sacrifice for your eyes … You look like the moon)

49. ‘kathiigh Hulu, kawayyis’  (So nice, so lovely)

50. ‘?abuuya u ?akhuuya … nuur u maay 9eenii, Habiibii, 9umrii, 9ayuunii, Hayaatii ….’

(Metaphorically, you are my father and brother … the light and tears of my eyes, darling, my whole existence, my eyes and life).

Whereas men are interested in using certain complimentary expressions such as:

51.  ‘9aashat iidkii 9ala haay ?akla’  (You have made a delicious meal indeed!)

52. ‘quul ?ashta?magh, ghaalii waT Talab rakhiiS, tadalal 9eenii, Saar ?aghaatii, ?anta  faSSal wa ?ana ?albas’

(Just ask, you are so dear! Whatever you want my eye, you are my master, just give orders and I’ll obey)   
7.3 Complaints:
Complaints imply that the speakers express their suffering from something, disgust, dislikes, discomfort and a wish to get rid of them and have an end for them. People generally complain through language, among other ways. This social phenomenon seems to be universal. In Iraq, it is expected that the two sexes complain differently. The following examples embody some of the common expressions used by women:

53.  ‘?ashqad + adj. ,e.g., ‘?ashqad dhayjii’ (How upset I am!)

54.  ‘?ashoon + N. ,e.g., ‘?ashoon 9iisha!’, ‘?ashoon Haala!’, ‘?ashoon   

        mushkila’

 (What a life it is! … What a problem it is!) 

55. ‘?alla yaqtalnii u yakhalaSnii minkom ….’

(I pray that God may kill me to get rid of you ….)

56. ‘?ash alla balaanii u waghaTnii biikom’ 

(You are such a bad destiny for me!)

57. ‘kawii ta9abtuunii, walla Taqat ghuuHii’

(I am very tired and fed up with you).

58. ‘ooy, ?ashoon balwii u muSiiba ….’

(O what a dilemma and catasrophe!)

59. ‘ooy haay maa 9iishii …haadha beet loo jahanam!’

(O this is not a way of life … I feel this is hell not home). 


Frankly speaking, very few complaint expressions are uttered by men, e.g.

60. ‘?allahu ?akbar, ?ashoon shaghla haay, leesh ?al  mallaHHa …ya ?alla fukk yaakha   9annii ….’

     (God is great. What a dilemma it is! Why do you insist thus? Get away off            

     me).

7.4 Condolence:


Condolence is expressed differently by women and men. The following expressions are commonly used by women for conveying condolence, e.g.

61.  ‘?aweelii 9ala al muSiiba ….’ (What a misery!)

62.  ‘wii, wii, wii, ?asmalla 9ala shabaabak’

(Oh, Oh, Oh. May God protect your youth).

63. ‘?alla yiSabbarkom … laa 9ashtu kulnaa 9ala haT Tariiq … maa tastaahaluun haay al muSiiba … in shaa? alla maa taq9aduun haay al qa9dii’

(I hope you become more patient. I pity him. All of us will face the same fate one day. You don’t deserve this loss. I ask God you will never face such a calamity). 


Men have their own expressions for conveying condolence, e.g.

64. ‘?al khallaf maa maat, raaskom Tayab, haadha ?amaru alla …’

(The children compensate for the loss. I ask God to keep you safe. This is the will of God).

65. ‘?al baqiya ?ab Hayaatkom, 9adhdham ?allahu ?ajrakom, haadhihi  sunnat al   Hayaat’

(May the rest of life be yours. May God increase your reward. This is the way of life).

66. ‘?alla yirHamu …kul man 9alayhaa faan’

(Mercy be upon him. All of us are mortal).

The impact of Islamic religion on men’s condolence expressions is obvious.

7.5 Congratulations:  

      This speech act embodies the idea of congratulating somebody on having a happy occasion (e.g., marriage, success, feasts, engagement, child birth, etc.) In Iraq, there are fixed expressions to be said on such occasions but women differ from men in the language used to convey congratulations. However, there are certain occasions where the same formulae are used by the two sexes. 

This speech act embodies the idea of congratulating somebody on having a happy occasion (e.g., marriage, success, engagement, childbirth, feasts, etc.) In Iraq, there are fixed expressions to be said on occasions  but women difffer from men in the language used to convey congratulations. Nevrtheless, there are certain occasions where the same formulas are used by the two sexes. The following examples are commonly used by women.

67. ‘in shaa alla tashufuun dhana dhanaah, u yatraba ?ab 9azkom’

 (If Alla wish you may live long to see your grand children (i.e., descendents) and I hope they will live a prosperous life).

68. ‘ mabruuk, qurrat 3eenkom., yatrabba ?ab 9azkom’

      (Congratulations. May he be a dear eye for you and live a properous life).


For men, the most common is :

69. ‘mabruuk’    (Congratulations)  

7. 6 Greetings:
     They have three important features: (I ) they occur at the beginning of a conversation (ii) they give the speakers a turn and they involve an initiator and a responder. In Iraq, the responder B often repeats the initiator A’s formula. There may be some variation, but within limits. For example, if the initiator A says ‘marHaba’ (Welcome), the responder B will simply repeat A’s formula ‘marHaba’ (Welcome) or as in A: ‘SabaaH ?al-kheer ( Good Morning) – B: ‘SabaaH an-nuur’ ( Good Morning ) , or A: ‘masaa? ?al-kheer’ ( Good Afternoon) – B ‘masaa? an-nuur’ ( Good Afternoon). These greeting expressions are used in Iraq regardless of sex, age and literacy. But women and men use different formulae of greetings as well ( For similar discussion see Coulthard 1979: 70, 84).

The verbal expressions of greetings are sometimes accomplished by non- verbal behaviour, implicit or explicit, e.g., a nod or a smile or a twinkle in the eye. The non-verbal part of greeting seems indispensable. This combination is governed by specific norms of appropriateness, therefore, it is not ‘ arbitrary’ or ‘random’. This is applicable to Iraq ( For details see Mehrotra 1975: 2).

Women commonly use the following greeting expressions:

70. ‘marHaba umm ibraahiim’

     (Welcome or Hello mother of Ibrahim)

71. ‘?al guwa ?abu maHamad’

(May you regain your strength father of Muhammad).

72. ‘SabaaH al kheer or masaa? al kheer’

(Good Morning. Good Afternoon or Good Evening)

Men also very often use the following greeting expression:

88.  ‘as salaamu 9alaykom’

(Peace be upon you).

7.7 Leave-Takings:


Conversational endings, like openings, usually involve a paired exchange. In Iraq, the common formulae of leave-taking are ‘ma9 as salaama’ (Good-bye); ‘fii ?amaan alla’(You may be in the safety of God). These expressions are usually used by Fs and Ms regardless of age and literacy, but they are ‘sex-preferable’ not ‘sex-exclusive’, for example, the first one is preferred by women while the second one is mostly used by men. It is also common among Iraqi people to say ‘taSbaHuun 9ala kheer’ (Wish you good and nice morning) to a person going to bed regardless of age, sex and literacy. The following examples are some of the common expressions used by women:

89. ‘?alla ma9aak ?abuuya … ma9a as salaamii’

(God be with you … Farewell dear. May you be safe).

90. ‘mawadda9 balla … maHruus balla taghuuH saalam u tarja9 ghaanam’

(May God keep you safe. I pray to God to protect you and let you arrive safely and turn back rich).

91. ‘ruuH ?buuya …?alla u muHammad u 9ali ma9aak’

    (Farewell dear. May God, Prophet Muhammad and Ali be with you).



Men use different expressions for leave-taking, e.g.

92. ‘natrakhkhaS, min rukhSatkom’

(We are afraid we have to leave or May we leave?)
7. 8 Refusal:
        It implies rejecting something or an idea or refusing to do something. Socially speaking, it is advised to refuse politely and to apologise mildly in order not to make the addressee feel shy. There is an overlap between refusal and apology because there is no clear-cut line between them. In IA, refusal regularly embodies negation by using the particles ‘maa’ and ‘laa’ standing for ‘no’. It has been noticed that Fs and Ms express refusal somewhat differently. Here are some of the ways in which women refuse:

93. ‘laa ?akhaaf, raaH ?aquul ?al maama’

(No, please I am afraid. I’ll tell my Mum).

94. ‘maa ?aghiid … maa ya9jabnii’

     (I don’t want it … I don’t like it).


As for men, they refuse differently and somewhat in a tough way, e.g.

95. ‘la walla maa yaSiigh u maa ?aTiiq’

(No, I assure you by God it is not possible and I can’t).

96. ‘laa wa ?alf laa … ruuH Tiir, walli, ?anqala9’

(I say ‘No’ a thousand time … Go away or begone).

97. ‘baTTalaaq … bal Haraam maa tadfa9’

(I swear that I’ll divorce my wife if you pay. I swear by what is illegal and forbidden that you don’t pay).

The last two examples characterise illiterate men’s refusals. 

7. 9 Swearing:

             Swearing refers to the state when a person takes an oath by God or the names of God, or by the Prophet Mohammad and other prophets, or the Holy Quran, or Ka’ba and other sacred places, or parents or parts of body, etc. to do or not to do a thing. Religiously, socially, and morally speaking, it is unacceptable to swear. The purpose of it is to give the listener the impression that what the speaker says is true. In Iraq, swearing is common among the illiterate people regardless of age and sex because literate people avoid using ‘swearing expressions’ and regard them unsuitable for the elite. 

       
The following expressions were considerable by the respondents to be utterly used by women:

98. ‘wadaa9at maama or baaba’ (By my mother or father).

99. ‘wanabii’ (By the prophet).

100.‘wanabii yuunas’ (By Prophet Younis).

101.‘ wal ka9ba’ ( By Ka’aba).

102. ‘ wash sheekh fatHii’ ( By Sheikh Fathi ).

103. ‘ wash sheekh 9abdal qadar’ ( By Sheikh Abulqadir).

104. ‘ u raas ?abu ?al wlaad’ (By the head of the father of …).

      Conversely, the following expressions were found to be used entirely by men :

105. ‘bisharafii wa muqadasaatii’ ( By my honour and principles).

106. ‘u raasak al 9aziiz’ ( By your dear head ).

107. ‘ billah al kariim ‘ ( By God the generous ).

108. ‘ u Haliib ?umii ‘ (By my mother’s milk ).

109. ‘ basatar ?ukhtii ‘ (By my sister’s virginity ).

110. ‘wa Haq man Hallal u Harram’ ( By God who allows and prohibits).

111. ‘ wa Haq haadha az zaad’ ( By this food).

         
Of course there are some expressions shared by both sexes, e.g.,

112. ‘ wadaa9at fulaan’ (By X)

113. ‘ u ruuH al maytiin’ ( By the soul of the dead).

114. ‘ baqabar ?aw batraab ?abuuya’ ( By my father’s tomb).

115. ‘baraas ?abuuya’ ( By my father’s head).

116. ‘walla al 9adhiim’ ( By God the great).

117. ‘u raasak …u 9ayuunak…u Hayaatak’ (By your head, eyes, life).

118. ‘ wal quraan ’ (By Quraan).

7. 10 Thanks giving:
              
Thanks are usually expressed to somebody for making a favour and this phenomenon seems to be universal. In Iraq, both women and men express thanks but somewhat differently. Men very often say ‘shukran’ (thank you) only to save time and effort or perhaps because they are serious and practical or probably they are less emotional than women are who mostly do not confine themselves to ‘shukran’ (thanks) only but they add complimentary expressions.


            The following expressions of thanks giving are mostly used by women:

119. ‘shukran, ?alla yiTawwal 9umrak, u yaHfadh lak ?awlaadak u ya9Tiik’ 

         (Thanks, may God prolong your life and keep your children safe and 

         denote you).

120. ‘shukran Hayaatii … mamnuunii 9eenii’

        ( Thank you my life … I am grateful to you darling).


         As for men, they mostly use the following thanks giving expressions:

121. ‘shukran. jazaaka allah khayran u alla yakaththar ?amthaalak’

        (Thanks, may you be rewarded by God. May God increase the number of               

        good people like you).

122. ‘shukran wa ?alf shukar ?aghaatii …yoom illi nardha lak’

        (Thanks a lot or a thousand of thanks my lord … I am looking forward to             

        award you).

7. 11 Threatening:

         It embodies the idea of provoking somebody for not doing something or blaming somebody for misbehaviour or warning somebody that the speaker would do so and so if the addressee carries out a wrong action or continues making the  mistake. Threatening depends on intonation and paralinguistic features, for example, an utterance can function as an ordinary statement ‘?alla kariim’ (God is generous), but if it is pronounced in a special way,  the intonation will change it into a warning or a threatening which means (You will see).

          
In Iraq, Fs and Ms express ‘threatening’ differently: men prefer the direct threatening, i.e., they will do so and so if the addressee(s) … whereas women mostly threaten indirectly, i.e., their fathers, or brothers, or husbands, etc. will do so and so if the addressee(s) …. The threatened people by women are usually children or women or neighbours and rarely men.


Here are some of women’s threatening expressions:

123. ‘?askut laa tajiik ad daamiya was sa9lwa’

        (Shut up! Otherwise the ghole will and kill you)

124. ‘basiiTa, hasa yajii zawjii ?aw ?akhuuya ?aw ?abuuya ….’

        (Wait and see. When my husband or brother or father comes ….)

125. ‘laa tandala9 laa ?aqSuf 9umrak wa ?azatak lal dhiib Hatta yaaklak’

        (Don’t be naughty, otherwise I’ll terminate you and I’ll throw you to the    

        wolf to swallow you).

126. ‘?askutii, ?askutii, kawii ?aSiiH bash shaara9 wa ?afdhaHaki’

        (Keep silent otherwise I’ll shout loudly and make a scandal).

127. ‘maa taghsha9, man ?alla yi9miik …yawall wa Haq alla idaa maa 

         masheet    hassa9 la?a9malak siinama wa ?akhliik tandam 9alal yoom illi 

         waladat biinu …ghuuh yaa maa tastaHii, maa 9andak sharaf, maa 9andak 

        ?akhwaat’

        (Don’t you see? May God turn you blind. Believe me, if you don’t step away       

        I’ll make fun of you and give you a lesson to regret the day you were born                                       

        in … Begone. You are an immoral person. Are you void of honour? Don’t    

        you    have sisters?

128. ‘?ashHaddak, ?aksagh ghaasak, wa ?adabbak 9ala qalbak, kawii ?adamrak 

         wa ?akhliik taSiigh mahzala’

         (I challenge you. I’ll crack your head and trod on your chest. I’ll knock you 

          down and make fun of you).

129. ‘walla idhaa maa jiitak raaH ?amsaH biik ?al ?aghad, maal weeHad yiquS                                                                            

        khashmak u yiqTa9 lisaanak u yishaq Halqak’  

        (Believe me, if I come I’ll wipe the earth by you. I’ll take your nose of your 

        face, cut your tongue and tear your mouth). 

7.12 Marriage:
       
On marriage occasions, women and men are always aiming at happy wishes and promising future,e.g.

131. ‘bir rafaah wal baniin in shaa? alla’

        (Wishing you, i.e., the married couple, to be wealthy and have many 

        children if Alla wishes)

The use of ‘baniin’ (boys) implies bias against girls.

        Women and men have their own wedding songs which are different depending on sex.

7.13 Confinement:
        When a woman is about to give birth to a baby, she usually uses certain expressions to show her pains and to feel psychologically at ease. So, she shouts at the top of her voice and repeats saying, e.g.

132. ‘aah … aah … aah …  yaa ilaahi … yaa rabii ..yumma aah yumma …yaa         

        alla … yaa rabii saa9adnii … yaa alla raaH ?amuut’

        (Oh …Oh … Oh God …Oh my God …Oh mother … Oh mother … Oh   

        God  … Oh my Lord help me …Oh Alla I’ll die).

Other women who visit the confined woman and attend the confinement usually use certain expressions to cheer her up, e.g.

133.‘?alla yasaa9idki u yifrajha 9aleeki … ?alla yaqawiiki yoom …quulii ya ?alla

       quulii ya ?alla …maa dhal shii maa dhal shii … ma yakhaalaf ma yakhaalaf           

       ?atHamalii ?ashwaya …’

(God help you … God support you … Pray to God, Pray to God. Wait it is    just a matter of seconds and everything will be O. K. Calm down and don’t   worry … Be patient, be patient little bit).

7. 14 Lullabies:
         One of the approaches of studying women’s verbal genres is to focus on genres mainly performed by them. The genres of lullabies and laments are extremely and habitually performed by women in ‘traditional, non-industrial and non literate communities’. They occur at the opposite ends of life cycle. The practice of lullabies by women may be due to the social and cultural role of mothers although  fathers can perform them (See Sherzer 1987: 112, 113).

8. Miscellaneous Topics Correlated with Gender Differences:
         This section is not going to deal with the following areas because tackling them with reference to GDs is beyond the scope and limitation of this paper, e.g., class interaction, gossip and verbosity, interruption, joke-telling, language acquisition, language control and language change, personal names, paralinguistic features, politeness, prestige/standard language, communicative competence, self-disclosure, tag questions and stylistic GDs.



The use of stereotypical features, taboo expressions and proverbs with reference to GDs will be presented in the following sections:

8.1 Stereotypes and Gender Differences:


In almost all speech communities, there are probably certain stereotypes correlated with religion, or nationality, or colour, or sex. Actually, most of these stereotypical features are universal. This section is confined to ‘sex’ which pertains that there are fixed characteristics referring to Fs and to Ms in Mosul. These qualities embody positive or negative implications and the social attitude towards both sexes. The users of them are subjective, i.e., influenced by personal feelings.



Concerning the Mosuli situation, the researcher tried to prove that some stereotypes are mainly correlated with Fs, some with Ms and a third category shared by both sexes. Therefore, a list of 50 commonly used characteristics associated with Fs and Ms was given to 100 informants (50 Fs and 50 Ms) aged between (18-25) to find out whether there is a general agreement among the Iraqis in Mosul upon the use of stereotypes. 



It has been found out that the following stereotypes are associated with women: of being emotional, worried, introvert, quietness, sensitivity, kind-heartedness, eloquence, of being talkative, changeability, shyness, jealousy, caring, stuttering, love of appearance, weak personality and complaining.



The following stereotypical features have found to be associated with men: tale-telling, creativity, rashness, hypocrisy, being easily excited, of being gay, violence, financial management, strong mindedness, activity, subjectivity, loyalty to traditions, joke-telling, independence, keeping secrets, aggressiveness, interest in adventures, self-confidence, cleverness, bravery, self-reliance and strength.



The connotations of the above-mentioned sex-linked qualities are subjective and social rather than linguistic.

8.2 Use of Taboo Expressions by Women and Men:


It is believed that taboo expressions are common in almost all societies. Lexical items related to sex, sex organs, and bodily functions make up a large number of taboo expressions in many cultures. The creation of euphemisms is the result of the existence of taboo words and ideas. 



This section sheds light on sex-linked taboo expressions in Mosul (i.e., curses, abuses, insults, dirty and swear words). To prove that that there are GDs in the use of taboo expressions the researcher gave a list of 50 of them to 100 informants (50 Fs and 50 Ms) aged between (18-25) to reply whether (Fs or Ms or Fs and Ms) use them.



The following taboo expressions are the most common ones used by Fs:

134. ‘?um ?al sqaaqaat’ ( A woman wandering aimlessly)

135. ‘boola’ (Whore)

136. ‘9aagha’ (Untidy, or filthy woman)

137. ‘piisii’ (Filthy) 




138. ‘?aafii’ (Foxy woman)

139. ‘chamaaqa’ (Prostitute, tricky woman)

140. ‘?aban ?alqaHpa’ ( Son of bitch)

141. ‘?aban shaara9’ (He is a vagabond. Ill up-bringing)

142. ‘qawaad’ (Cuckold)

143. ‘?adabsaz’ (Immoral. Ill-behaved)

            As for men the following taboo expressions are some of the most common ones for them:

144. ‘ kalb ?aban sata9ash kalb’ ( A dog and a son of 16 dogs )

145. ‘ sasarii’ ( Immoral person. Ill-mannered)

146. ‘ masarbat’ ( He is loose and ill-bred)

147. ‘ Haqiir’ ( Mean, unworthy)

148. ‘ mal9uun ?alwaaldeen’ ( What damned parents you have!)

149. ‘ duunii’ ( A down-to-earth man. Scum of the earth)

150. ‘ khanziir’ ( Pig)

151. ‘ Himaar or jaHash or ?azmaal’ ( Donkey)

152. ‘ ?aban Haraam or ?aban zina or naghal’ ( Son of bitch. Bastard)

153. ‘ saafal’ and ‘ naa9aS’ ( Mean. Down –to- earth)

154. ‘ kalachii’ ( Gipsy)

155. ‘ luutii’ ( Foxy. Tricky . A deceitful person)

156. ‘ palashtii or shalaatii’ ( Foxy and crooked person. Ill-behaved)

157. ‘ dayuuth’ ( Cuckold)

8.3 Use of Proverbs by Women and Men :

        It is undeniable that every speech community has its own proverbs that reflect the culture and folklore of that society. It has been noticed that some proverbs are commonly used by women and others are used by men. The third category is shared by both sexes and it is not the concern of this paper. To support this claim, the fieldworker gave 100 proverbs selected randomly from a collection of proverbs by Saeed Al-Deewachi, to 100 informants ( 50 Fs and 50 Ms) aged between ( 18-25) to identify whether Fs or Ms or both sexes use them.


             In surveying the proverbs, it has been found that the common themes of the proverbs shared by Fs and Ms are : luck, work, friendship, optimism, divorce, cooperation and money. Obviously, women and men stress the role of luck in our life; the value of work in the social life; characteristics of a good friend ; how to be optimistic; disadvantages of divorce; the significance of being cooperative and finally that money is the root of all evils.

Examples of the most common proverbs used by women are:

158. ‘ takandagh ad dasat laqaa lu qapagh’

     (The pot finds its suitable cover or Birds of a feather flock together).

159. ‘ ?aSfa min ad dama9’

    ( Purer than tear drops).

160. ‘ Hayii jawa at taban’

    ( A snake under a pile of hay).

161. ‘ ?al ?aqaarab 9aqaarab’

    ( Relatives are just like scorpions).

162. ‘ Saam Saam u fatagh 9ala baSalii)

       ( He fasted for a long time but broke his fasting by an onion)

163. ‘ yabuuq ?al kaHal min al 9een’

       ( He steals eye colour).


The following are some of the most common proverbs used by men :

164. ‘yikhaaf min khayaalu’

               ( Even shadows frighten him. Metaphorically coward )

       165. ‘?abu saba9 Sanaayi9 wal bakhat dhaayi9’

              ( A man of seven trades with no luck)

       166. ‘ sarrak bil biigh’

              ( Don’t worry. Your secret has fallen into a well)

       167. ‘ ?amgadii ma yaHab ?amgadii’

              ( A beggar does not like a beggar)

9. Conclusion :

This study which examined language GDs in Mosul shows that there are lexical, syntactic and semantic GDs in IA. This paper calls for carrying out future studies dealing with the phonological GDs. It has been noticed that there are no morphological GDs. The lexical part indicates that there are GDs because certain lexical items are mostly used by women while some others are limited to men.The syntactic section also shows that certain syntactic expressions are frequently used by Fs and some others are mostly used by Ms. At the semantic level, GDs were confined only to the colour terms used by Fs and Ms ( See 1, 2, 3, 5, 5.1, 5.2, 5.3 ).   


This paper shows that GDs in Mosul are influenced by sociolinguistic variables such as ‘ topic’, ‘participants’ and ‘setting’. It has been observed that the GDs are more common in family gatherings than in school or university domains due to ‘age’ and ‘literacy’.  The topics tackled by Fs and Ms are different because of different interests, social status, and physical abilities ( See 6.1, 6.2, 6.3).


The paper also shows that there are GDs in the expression of apology, compliments, complaints, condolence, congratulations, greetings, leave-takings, refusal, swearing, thanks giving and threatening ( See 7.1-7.11).


Section (8) suggests that future researches may tackle GDs in the following areas: mixed-sex class interaction, gossip and verbosity, interruptions, joke-telling, language acquisition, language control, personal names, paralinguistic features, politeness, prestige language, communicative competence, self-disclosure and stylistic GDs.  They have been found in the use of stereotypes, taboo expressions and proverbs.


The conclusions call for further studies in this field so as to give a clear picture of GDs in IA and the Arab world. 
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